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CHAPTERAY, 
PADA I 


Preliminary Introduction. 


In the third chapter fa, fey, ater, gp, tara, get, and Ky 
i have been defined. The author now proceeds to show the difference bet- 
„ ween gag: and maA: Subsidiary action is Req¥:, and the principal one 
‘is gend: wefafa: is ged: and agata: is mead:. 


y 


Adhikarapa I laying down the proposition for enquiry. 


cae < GES 
UT: PAANAN N « ١ ؟‎ ١ لل ؟‎ 
ag now ; Aa: therefore ; mag eT: of the mrad: and gend: ; sr. 
Sr enquiry. 
1. Now therefore is the enquiry about maA and gand. 


This sûtra lays down a 5152) a kind of promise on the part of the 
‘author as to what he is going to deal in the chapter. 


Adhikarana II. dealing with the definition of ma: and gam: i 
} akaa: RUT ATT FASA ANSA- 
REET V PIII 


‘afin which ; gif: love, desire ; gege of a man ز‎ 587 of that ; fawr 
desire ر‎ steam indicated by or dependent upon certain object از‎ släaee- 
` 52312 on account of its being inseparable. . 
2. (gear: is that ) in which there is a love of a man and 
‘that love is indicated by (a certain) object (which is) inseparably 
E ‘connected ( with it. ) 
4 + Tho author defines geard:. It is a natural prompting of a man to obtain 
ertain object without any scriptural command to that effect. The action 
„80 prompted.is called gear: ; and the opposite is called mag: 


| Adhikarańa III. Sútras 3-6 FTN AA is Purngartha. 


av 


= 


H 


355 
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agai SANT RTA MATTE ACA A 
at ga RBA RAA anar ERA deg. 
i: N «١91١ 3 0 


agra there being no love ; لقال‎ actions ; genda aro for gee 
seet of the. scripture ; wafagiaazata of being infallible ; aq not ; 53 
material substance; 520593 produced or purified; àq by that; aða with 
the object ; ahaa are by connection ; raar in an action; gent afa: direct 
signification that it is gand: | 

3. (There are ) actions in which there is Bo ا‎ promp- 
ting (but are done, on account of the infallibility of the scripture ; 
nor is there any material substance purified ( but) ingan action 
it is connected with the object (and also) there isa direct signifi- 
cation that it is quai: | 

In the preceding Ahikarana geng: is defined as the action! of a 
person which is naturally prompted by his desires ; in the present Adhi- 
karana, the author says that there are certain actions which are not so 
prompted nor is there any matorial substance purified but they are done 
under the command of the scripture and they are said to be yearad:. The 
illustration is given “ataamfga ete. He should not see the rising sun; 
nor the setting sun because that delivers him from the sin ; this is his 
vow.” The question is whether this sentence is 55912 :. The negative 
action enjoined is not prompted by a natural loye for it nor is any 
material substance produced ; because it is laid down that by refraining 
from seeing the rising and setting sun, a man becomes free from sin, 
it should therefore be done. Because the benefit is to accrue to tho 
performer, it is therefore 9591: | 


e [a an 
SLE Gi UKE KEI SEIKI RANA Kb NZI 
afasta there being no distinction ; g again; Şîret of the scripture ; 
anaia according to the text; Kerf fruits ; er: shall be. 


` 4. Again there being no distinction of the passages of the 


scripture, the fruits shall accrue as described in the text ( of the 
Veda ). 


The siddhanta is laid down in Sûtra 3, the objector comes forward 
with another passage of Taittiriya Samhita Safin TTR agana aaf, 3 
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to a. &. 9. 1. 5358 233 N مج مخ‎ 3. 4. «. $. “He makes an offering inte 
Samidha ; he makes an offering in Tanûnapât. He shall not tell ajlie.”” 
“If that be your view,” says the objector, “upon your reasoning the 
passage from the Taittiriya Samhita is also a gerf: ; because the scrip- 
ture makes no distinction and the rewards accrue according to the text 
laid down in the Veda.” The reply is embodied in the next sûtra. 


BG ot ETSIA 7375701151] 
(EINEN 


afqat not so بز‎ stet on not accepting the cause ; هج‎ the object of 
a. person ; aen of the cbhject ; 355137823515 being not connected. 

5. Not so; on not accepting the cause, there is the object of 
a person ; the object being not connected ( with the cause ). 

The reply of the author to the objector is that if is not so; when the 
six modes of interpretation mentioned in Chapter III, as af, fez, TIF, 
THU, TTT, and 752521 do not apply, the text should. be considered gama: 
As the text quoted frum the Taittiriya Samhita can be interpreted by 
any of the modes, it is mead and serves the purpose of the sacrifice. 


= 
a : 
AUT FT ASAT USIP IE N 

aat similarly : a and ; Steg" in the conduct of worldly affairs: 

6. And similarly in the conduct of the worldly affairs. 

The author concludes the Adhikarana and strengthens his view by 
giving the example of the worldly action. We see that the principal 
action is the main object which a person aims at and there aro other 
minor actions which lead to the principal action and are therefore consi: 


dered subordinate. 


Adhikarana IV Sûtras 7—10: relating to the sacrificial materials being reatuted. 


=~ E Le : NS 
| FSA aaneres U Sg (an 
SIT materials ; g again ; )وي جد‎ without any particular description; 
ataata on account of meaninglessness ; aAA should Le offered. 
7. Again materials should, without any distinction, be offered 
( in the fire to avoid ) meaninglessness. 
The ptirvapaksa view embodied in this sûtra is based on the prece.. 
ding Adhikarana ; there isa passage of the Taittiriya Samhita; 
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anartean eta gaat a gia ainda a AT ga 
و‎ gaea FAME ga 541 IAN || to get, ب‎ 

«The wooden spade, cups, sacrificial dishes, a winnowing fan, black 
deer skin, cudgel, mortar, pestle, slab and muller are the ton sacrificial 
weapons.” According to the principle, laid down in the preceding Adhi- . 
karana, the passage should be considered to.be geatd;; and accordingly 
these weapons should be offered to Agni. 


qua EN 722101 great STAT‏ جوع 
١ل‏ 5 81161 af e: U‏ 


Tex own ; g on the contrary ; aða with the object ; RAUR of the mate- 
rials ; getratt on account of their being of different use ; agara therefore ; 
amf: according to the text; g: be. 

8. On the contrary the materials are connected with their 
own object. On account of their different uses, they are ( to be 
used ) according to the text ( of the Veda ). 

This is the reply to the objection in the preceding sûtra. In the 
Tairttiriya Samhita, different uses of the ten weapons are given, as for 
instance the spado for digging the ground and other weapons also fop 
other purposes. 
zea Af gafa lAo gie, g. 9. 1. | marca] do geg 3. e, 3. 

ate fra eavat adafa | a et 1995515 | anfia 27992131 
gata | TFT TIT qaaa | aaa 59 1311 ggf 
اس ا ا‎ faf | 

“Ho digs the altar with a wooden sword. He bakes on the earthen 
pans ; he winnows with a basket ; he spreads black deer’s skin under the 
mortar; heplaces the stone slab on a cudgel, He pounds with consecra- 
ted pestle and mortar ; he grinds with consecrated slab and muller. 

These are all subsidiary to the main purpose. The passage is there 
fore mead ; and the abject of the weapons is served by uses for which 
they are meant under the Vedic text. They are therefore not meant 
to be offered in the fire. i 


TAHA UEAY N «١9 EN 
Aru are enjoined ; 4 and ; ad 588 in the main or principal action, 


`9, The offering of the sacrificial cakes is also enjoined in the 
principal act, 
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The author fortifies his view by stating that purodâśa cake is 
enjoined to be offered in the fire, so the weapons cannot be said to be so 
offered. ariza Hinata EC Gre “They burn the performer of Agni- 
hotra with the fire and sacrificial vessels.” 


(eas E 
FARGAT NLI N 
fegaxiara from seeing indication ; 4 and. 
10. ( There are ) indications also ( to that effect ). 


The-author finally relies on the Vedic text from which he comes to the 
same cenclusion by the method of interpretation called fay. 7 gief. 
met 2233220 | ATES ll Fourteen oblations are made on the 
full moon day and thirteen on the new moon day. 


Adbikarana V Sûtras 11—16. Dealing with the unity of an animal, 


EN > 
CEECSEKGEELESEKSI TTT U F101 aan 
aa there ; upaqa unity ; AINA not a part of a sacrifice ; sde of an 
object ; 553252315 8 subordinate. 

11. There unity is not a part of a sacrifice because of its 
being subordinate to the main object. 

The sûtra embodies the pirvapaksa view. The objector says that upon 
the principle laid down in the precedidg Adhikarana, the number of an 
animal is تابه‎ 

amad agha änt at | So Wo 111 11 NATA 
aa | aam afäaametaag Io Alo RAIL I RI 

«Then the initiated one sacrifices an animal to Agni and soma. 
He yokes two bullocks.” «He offers partridges to spring.” The passage 
gives the number but nowhere it is stated how many animals are to be 


taken ; the animals are only subsidiary anddo not form the main part 
of the sacrifice. 


EAIRT N? ١ ؟١‎ RU 
usxfacata the indication of one ; © 
12, And on account of one being used in the Veda. 


The objector supports his argument by the method of interpretation 
called aft and says that number used in the passages ATO meaningless. 
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Walaa ste AN #1 GV 


FAT it appears from the usage ; gf aq if so. 

13. If you say that it. also appears from the usage. 
This is an objection to the pûrvapakşa view. Ifyou say that it is 
used in common parlance also; for example one says to bring one 
; if more than one is ordered, then the same nunrber 


animal, one is brought ; 
of animals is brought; a reply to this objection is embodied in the next 


sûra. 
5 c 
ASNES EATEN « ١ ؟‎ ١ *؟‎ N 
a not ; aaga meaningless ; 2552315 being authoritative ; Fag like tha 
east. 
14. Not so, that (number) is meaningless, being authoritative. 


like the ‘east.’ 
Tho reply of the pirvapaksa is that the number is not the integral 
part of the passage, but it is suggestive just as east suggests ‘west.’ 


The suggested meaning of a word is not therefore integral part of it. 
qgan TETRA te gaang oe 218 
fe TUWA U « ١ ؟‎ wa 


zaq like a word ; 55828 known ; qarê on hearing it; agggaà that 
is known ; 55 of that; FIR knowledge ; aut just like ; ART of others. 

15. It (number )is known along with the word; on the 
pronunciation of it, the number is known. Its knowledge (is. 
obtained ) just like other ( things (٠ 

The siddhanta view is embodied in the present stitra. The author. 
refutes the objection raised in the purvapaksa by laying down the 

eye D 8 z 

proposition that thé number of a word is known as soon as the word. 
is uttered by its form and is therefore connected with the main action 


= G 
ag ea Tel Fe Tt Piet ۹6 I 
535 like that; 5 and ; fega indicative power of the Vedic text. 


11. And the same (is from the) indicative power of the text. 
The author supports his view from the texts of SS Veda whieh he 
says also signifies the number used therein, 
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agian NIAT ANTAL FAT: || ATO Ho Ww1 3 | 
“Phree animals as white as moon io be offered to 4A and three proud 
animals to Rudra and three animals as blue as sky to be offered to 
Rain-god.” 
Adbikarani VI, In continuation of the preceding Adhikar-na relating to the gender of a word 
conveying sense. 


~ 
AUT a AJANIN 
amt in the same way ; aand; fega Gender. 
17. Inthe same way, gender (is known), 
The same reasoning which was applicable in the case of the number 
applies to the case of the gender of a word. 


Adhikaraņı VII Sutras 18—20 Relating to the AZZ living in the constituent parte. 
EER e~ (ZSSS Le 
yaaa UTI: TAT Wäi ؟‎ ١ SEN 


ATA in the constituent parts. aa Generally ; Wa:, HITT prin- 
cipal act; wa: object: 1552198 is served. i 


18. In the constituent perts generally the purpose of the 
main act (sacrifice) is served. 

In order to obtain heaven, a sacrifice is performed. By performance 
of a sacrifice the performer becomes fit for heaven and invisible result 
is produced which the Mimamsikas call aga. And the act, which achieves 
it, is called waat. The principal act, which is 551 is made up of many 
minor acts which constitute the araar. It is the waat that achieves the 
invisible fruit called 238.١ In the present Sitra, the author says that 
he 548 also resides in the constituent acts which go to make up the final 


and principal act. 
Seat ال‎ TRA ححا‎ 
NIIN 


Ágata in the Vedic command; gon the other hand; amra: does 
not pertain, is not involved ; fauwmratd on account of the parts being 
separate; 7 not; ata by another; fantaa justified, commanded, re- 
gulated. 1 

19. The Vedic command does not pertain to the parts on 
account of their being separate; nor can they be regulated by 
another (command). ` - 
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The objector says that the Vedic command relates to the principal 
action and as the constituent acts are separate they cannot be regulated 
by another Vedic command. The Apurva cannot therefore reside in 


the constituent parts. 
0 =~ D PAY 
CAG gaaat Aaa A 77011157111 
GTI: N «١ ال 89 1 ؟‎ 


eqigt not so ; 25755791 in the purification of the sacrificial mate- 
rials; omg invisible effect ; ay in the object; wand; 31537551 depen- 
dence ; axata by reason of its being a principal; gutara being sub- 
sidiary. 

20, Notso; inthe purification of the sacrificial materials, 
there in an invisible effect (aga); in the object ( of purification ) 
there is dependence by reason of its being subsidiary to the prin- 
cipal act. 

The reply of the author i.e the Siddhinta view is. embodied in the 
sitra. As all the minor acts depend upon or lead to the principal act 
which produces the invisible effect called Aptirva, the minor acts also 
sharo the apûrva so produced though each of them separately produces 
a visible effect. 


Adhikarana VIII Dealing with the proposition for enquiry 


AË VAXTA FEAN N 8١ $ 1 9 N 


wa in the fulfilment of the object ; aqua: by virtue of tho parity 
and disparity ; 55588 of the sacrificial materials and ucts. 


. 21. There isa parity or disparity of sacrificial material or act 
in the fulfilment of the object. 

Having so far dealt with the principal and subsidiary acts, the 
author proceeds to examine the principle of parity and disparity. When 
in the performance of an act different effects are produced, one of which 
is directly connected with the principal object and the other is not, it is 
a case of disparity. While, on the other hand, the different effects so 
produced are directly connected with the main object, it is a case 
of parity. 


Adhikarana IX, Sdtras 22 to 24 Denlin 


karane g with the proparation of Sf Maat py bringing ourd 
and putting it into hot milk, : 


Ei 
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VERT: VT WA WUN VL Rw a 


gafar: by producing different effects by one act; adq all; gun 
equal ; the case of parity , 8715 be. 


22, It is a case of parity when different effects are produced 
by means of one act. 


The Sûtra contains the pirva paksa view. The objector says that 
one act produces different results which are all equally connected. It 
is a case of parity. 


522575051971 TT MIT TATA P| e 138 


danvaficrt: by virtue of the production of whey by contact ; afar 
cürd-dish ; at ox; ata principal ; 2515 be. 


23. By reason of the production of whey by contact, tlre 
Amiksa (curd) is principal. 

The Amiks4—dish is prepared by putting curd into hot milk. The 
milk thickens and two substances are formed; one is solid called curd 
or Amiksi and’ the other liquid, sour in taste, called whey, According 
to the objector, both being the results of one act are equally connected 
with the principal act, viz., the preparation of Amiksd. In the pre- 
sent Sûtra the Siddhanta view of the author is embodied. He says no; 
the curd is the chief thing in the Amiksi-dish and the whey is incident- 
ally produced which is not a necessary ingredient of the Amiksa- dish 


CAUSA كج‎ (١ 8 ١ ؟‎ ١ FP ل١‎ 
HETE tT by reason of the praise of the principal: 5 and. 
24. By reason of the praise of the chief object. 


It may be stated in this connection thatthe curd is 5255 and that 
whey which is incidentally produced is called amatae:. The author 
strengthens his view by a statement that the curd which is the principal 
thing has been praised in the Vedic passage on which it is based. 


fagi Safa a ord a ai as 82 538:33 oft 3 ge? TH a: 


“The curd and hot milk are a pair: and when they are mixed, 
something like a solid mass and something like a watery substance are 
visible which constitnte a foetus.” 


Adhbikarana X. Deuling with the subsidiary nature of walking of a cow when brought. 
31 
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e 


qap TIT UTE U L RFN 

"QERF making a cow walk; aaa ‘Subsidiary act; not the princi- 
pal act. AARET; of brining it; qarg card subservient to another act. 

"än. Causing a cow to walk is a subsidiary act because the 
‘bringing of it is subservient (to some other act), 

In the Jyotistoma sacrifice., Soma is purchased by means of ia ‘COW, 
‘red in colour and of one year in age and is made to walk seven steps. 

Here there are two acts which are performed in order to transact the 
‘business of purchase; (L) bringing of the cow and (2) making it 
welk some steps, The chief act is the transaction of purchase ; the 
walking is only incidental and is therefore ANE subsidiary, 


Adhikarina N-I. Tceating the subsidiary nature of throwing off of the husk with the earthen- 
‘pans, 


e حح‎ 
Raat a RAT FAVA TATA 
EAT fe A U 81١9| 6 II 

{RTT FH ithe action of naming connected withthe purpose; @ and; 
frat with the future (sacrificial cake); 82585 of the connection ; 
afr on account of that; agd: the purpose ofthat ; fe certainly ; 
ftaa is described. 

26. The action of naming gùsta 591 is based on the main 
object; on account of the connection with the future 9115 RIS 
that object is described, 

Inthe Vedic text it is stated that sacrificial cakes are baked on the 
earthen pans and that husks are thrown by them. The earthen pan 
for baking the sacrificial cake is called gert BW. It is so 
called on account of its main object, that is the baking of the sacrifi- 
cial cake which is to come into existence in future. The throwing off 
of the husk by the earthen pans is only incidental (XATIR). 


Adhikarana XII. Dealing withthe incidental nature of dung and blood of an animal, 


KIELEN 


qit on the animal; asena by reason of its being not sacrificed; 
Afgang: of the blood and dung; 583 not pertaining to the action. 


27. When an animal is not killed,. the blood and dung do net 
gonstitute the (essential) act. 
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w 
© 
Kai 


Tn the: sacnifice-of anı animal according. to the: text of the. Taittiriya. 
Samhita, three. things. are: performed.; the: animal is.to.be killed, the- 
heart. andi tongue: are: to, be: offered'to.the. gods, andi the: blood and dung: 
are to bo cast away: The first two acts. are essential. and the-third is. 
incidental; ao. the, principle of disparity is.involved, When. an, animal 
is killed and: no, blood and dung: are: obtained, in that emergency no. 
other second! animal’ is. killed. So the author in the. present siitra: gives 
the Siddhanta. view. that the fact that in such emergeney, the second. 
animal is.not:killed, ghows.the incidental nature of the act of throwing off 
of the blood. and dung of the animal killed. for sacrificial purpose. 


Adbikarana XIII.. Satras 28 to. 32. Dealing with the incidental nature of agoe: 
d x 


affering,in.connestion, with the sacrificial cake. 


VEREN Tasmtergzmmg, WAI I SEI 


qaza: a portion of the whole; 4 and ; 3equit.in the origin ; faamai 
drata by reason. of presence of the relationship. 


28.. ( fazed offering ) is a portion. (of the sacrificial cake) 
being in. existence with the whole in the beginning. 

A puroddasa cake. is. prepared in, the course of a sacrifice:; this. cake- 
is. offered in fire and a portion, of it is cut off and offered in the- 
swistakrit fire. Now. the. question is ?whether-this; fagga offering is:asat- 
amor not. The-author’s. view is,embodied in the sûtra; he says that the- 
part is {ncluded in the whole. Tho: fagga, portion, of the: cake.,which. 
was set apart, was one whole with the: purodaga cake. in. the origin. 
So it is not acase-of parity but of disparity and. the fagga offering; 
is incidental. - 


2 enr : ‘ 5 
ل‎ AN F11 REN 
faaara by: reason of special description ; 5 of ik; anotlier: 
(purodaga) ; aaa, from. the object ; afa Saif so. 

29. Ifit be said that on account of the special description 
of it; another (purodésa cake should he prepared) from the: 
object.. : 

E pirvapaksa view is. embodied in the: present sûra. ‘The: 
objector says that as soon as the punodisa cake-is.offered.in the. fire, 
there.is.no. part left and so another purodâŝa cake should be prepared: 


and the: swistakrit offering be made from it. So it is a case of parity 
and these two acts are independent and necessary. 
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a QATA «١ 9 ١ 82 N 


ano; AT Fart on account of the remainder being near, 


30. No; on account of the remnant being near. 

To the objection embodied in stitra 29, the reply of the author is that 
@ portion of the purodésa has been cut off and EE for swigtakrit 
offering ; so by reason of this reserved portion there is no necessity of 
preparing another purodasa cake and it is therefore not a case of parity. 


EHH (١ 21 1 ara 


HABA by reason of the performance of the act. 

31. By reason of the performance of the act. 

The praises are sung in the Vedas. It is said that the gods said 
to swistakrit to carry the offering and swistakrit asked the gods to give 
nm a portion of it. We see in the world that a master partakes of the 
dish and giyes the remnant to his servant. . Tho author in this sira 
strengthens his view by the reason of swistakrit’s performing the busi- 
! g : 
ness of a carrier and getting the remnant as the reward for his services, 


RITEVATET U 9 ١9 ١ Sau 
RFE by reason of the syggestive sense (of the Veda). 
39, By reason of the suggestive sense of the Vedic text. 
The author finally fortifies his view by the text of the Vedas. 
991523 ١ data apen TTR Il “ He: cuts off Ss offering from the 
remainder; he sacrifices in Rem, from the remainder. 


Adhikarnna XIV Sûtras 33 to 39. Dealing with the non-use of the yeescls for holding the 
plarifi ed butter and the remnant ther: gl in sprjnkliag the olarified butter, 


777 ل م‎ aaa: TATA N2N 


afago in sprinkling ; ; fasala by distance; agaaa like an 271 
offering ; qaña: {ference of vessel ; ; E be. 

33. In sprinkling of ghee by reason of distant connection, 
there must be a separate vessel as in an Anuyaja offering. 

afra i ig an act of sprinkling of ghee on the parts of the body of an 
animal for offering. In the armada sacrifice, seyeral anjmals are killed, 
some are offered in the morning and some in the noon. The ghee is 
sprinkled on the parts offered and the remnant is kept in the vessel for 
gprinkl ing in the noon, The question is whether there should be a 
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so parate vessel as in agam offering because the same vessel should not 
be used twice. The purvapaksa view embodied in the sûtra is that a 
separate vessel should be used for keeping the remnant of the ghee. 


5 N 

A TT gA ARENA UP 1 1؟‎ 38 N 
بو‎ TI not so; 273122313 by reason of there being no vessel; 35938 ab- 

sence of vessel 5 and 53312313 being a portion. 
84, Not so; by reason of the absence of a vessel and: the 
absence of the vessel is by, reason of its being a portion ( of the 

whole ghee). 

The siddhûnta view is embodied in the present sûtra. The author says 


that in the noon there is no sprinkling of the glee as the vessel is emptied 
in the morning and as there is no remnant left, so no vessel is required. 


= = 
22519 SEIAT N IZN 
gena by reason of ; FT and; aerated of using both at the same time. 


35. And there is a reason for using both at the same time. 

The author strengthens his view by assigning a reason. When an 
animal is killed in the morning, abhigharana is performed at that time 
and no sprinkling: is done in the noon. So there is no necessity of a 


separate vessel. 


amazing t? ١ ؟‎ EH 
aniq qara, by seeing its absence ; 4 and. 
36, And by seeingfits absence. 


Because in the Veda, itis said that omentum should be dry, so no 


sprinkling is performed. 
~ 
TE 55 9 ١ var N 
afi, there being sprinkling of ghee ; ge aaa the term savya. 
87. When there is’abhigharana, the term ag is used. 


` The objector says that the term get is used when afaq is perfor- 
med, that it}means ‘ wet’ but not ‘dry.’ 


q AA Aq U P1 {1 FE 


a Not, ; aea of it; gfaaa_ if you say so. 
88, If you say that it does not per tain to it ( the oen n 
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The objector goes on replying a hypothetical question raised by him. 
He contends that if you say that it does not refer to the omentum, then the 
omentum which has become wet once by aama cannot become dry. 
Once wet, it is always wet though no Mar is performed at noon, 


So the term gen moans wet but not dry. 


CAAA grat 21 ؟‎ 1 REN 


TIT may be ; TET of it ; Beata on account of its being principal. 

39. May be so, on account of its being principal. 

The author meets the objection and says that the omentum was ary. 
before the performance of afxarur and after roasting it, it again be- 
comes dry; so the term ge? means dry but not wet as you assert. 


Adikarana XV Sû ras 40-41, Dealing with the priucipal nature of the quality of the- 
` clarified butter of the samanayana. 


0 e A - £ 
ATT q ET 219775151301 2 ١ ؟‎ ١ Se ا‎ 


GTI samanayana ceremony ; 5 on tho other hand; gE principal ; 
Sara is ; fgata by reason of the significant power of the Vedic text. 


40. On the other hand, Samanayana is principal by virtue of 
the significant power of the, Vedic text. l 


There are five prayaja offerings made ; the first is 555, the 2nd is: 
agaa; the third is g3, the fourth is af: and the fifth is ]21ج‎ The ghee- 
is kept in a large vessel from which itis taken in a big wooden spoon. 
called Iraq and from it the ghee is taken in a smaller spoon called 3g 
which is kept for sacrificial purpose. The three offerings are made 
from this ghee in the sacrificial spoon called ag and then the ghee. is: 
again taken from the big wooden spoon called TH and the fourth 
offering is made from it. Carrying of ghee from the TEU to the 
for the 4th offering is called 3533. The objector says that 0 : 
to your view embodied in the former adhikarana, the samanayana E 
amare. The author lays down his own view that it is ” a 4 
the view is supported by the sense of the Vedic texts. aes fe. 
Ream gents | Tetra wale وت‎ aaa RW 
“After haying made offering called g3 he takes ghee in Ig from E e + 
the offering called af¥ : The ghee is taken four times (u 5 eee 


agaist offerings are made.” o this) end Ge 
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me سے‎ 


x E =< ap 
aaa te JATAH N? 181 29 H 
“gaz in the Vedic text ; 823 5585 absence of the power of the reason, 


41. In the Vedic text or authority the power of the reason 
is absent. 

The author has in mind the Vedic text where aaa Tat amsatfa shows 
that the ghee is twice taker from the TTI into the gg for sats offerings. 
‘The first lasts for three offerings and the 2nd one for the 4th and 5th 
offerings ; this fact also supports the view of the author that garage is 
principal. 

Adhikurani XVI Stties 42 to 45. The ghee taken in Sg and FE is respectively for 
gata und AAA both and that taken in the sacrificial spoon is not for both. 


aN AAE TATA 2 131 89 | 


‘aa there (new or full noon); seafir production (but here it means the 
clarified butter taken) ; afret undivided ; Sta is. 


43, There what is taken is undivided. 

The objector says that the ghee taken, being undivided should be 
offered as occasion arises for AJAN and garg offerings. 

ES L 
aa 137-29911001 21319 ال‎ 

aa there ; fig the gheo taken in gg ; agaia 559 .2ك‎ for the prohibi- 
tion of HIIN. 

44. There the ghee taken in gg is for the prohibition (that 
it is not to be used) for agata offerings. 

The ghee taken in ITTIA, is to be used for both agat and garg while 


taken in gg is to beloffered for sata only. This is the siddhanta view 
of the amthor. P 


+ Les bg 
sora Aidt za UNF 1% 1 N 
anza ghee taken in TEA ; TT similarly ; ga if you say. 
44. If you say that the ghee taken in 5923 is similarly 
(prohibited. 
Just as the ghee taken in 55 18 interpreted to be impliedly prohibi- 


ted for Anuyaja offering, so is the ghee taken in 3FI impliedly pro- 
hibited for prayaj offering. This is the reply on behalf of the objector, 
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maggaa aaga: ١١ 21 ؟‎ ١ 84 N 


KCL afaa by reason of the prohibition relating to 3E ; 
faargara: permanent restatement. 
45, By reason of the prohibition relating to ag, there is 


permanent restatement. ; 

There is a direct text of the Aga ara in which it is said that the 
ghee taken in 502515 to be used for both agar and garg offerings 
and the text referred to by yaqa maT saye that tho ghee taken in 
sqaq is to be used in agar offering. 2721272035 samga 311518312715115 u 
Qo mo 2. 2. 4.4, agnita Il te Yo Alo 9. 3. a, 8. 

“That ‘which he takos in T1341 he takes for XI and agaa.” 
“We takes it vorily. for agam.” The first text states that it is 
to be used fordoth, and the second restricts it. It is a case of porma- 
net restatement seo ITI. 4. 12. at P. 128. This is the reply which our 
author advances to the objector. 

Adhikarana XVII SQtras46 to 48. Dealing with the net of taking ghee twice four times 
in the IPI. 


N‏ 1 ؟ AAMT U1‏ سج جيجح 

aa its, of the clarified butter; ap dai eight times gz on account 
of the direct text. 0 

46. On account of the direct text of number eight for it 
(olarified butter.) 

The objector says tiat in the Vedic text it is said that ghee should 
be taken eight timés in the wooden spoon (31) and this is an original 

D 1 ` 5 

statement and is YTB. 212203 tomo 2.2.4, 4. “Bight times in goen" 


ATES MATT 2121 29 


and; haat of tho ghee:‏ كير on account, of serving the: purpose‏ الجن عه 
taken: ina SE. Kb‏ 


A8. Because of its serving the purpose of the ghee in a az. 


` The objector supports his objection by saying that an TPIT is a larger 
spoon and contains more gheo than in a gg- So the ghoe from the gg 
can be taken in the sg several mes. 
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gara AU WIT A ona? ١١ ؟91‎ SU 


© 

gar: of two; g on the other hand ; èg arm] the power of reason ; X37 
the direct authority ; sg and: aaa in carrying the ghee for the 
fourth offering. 

48. Of the two there is the force of reason and direct 
authority in FATA. 

Tho reply of the author is embodied in the present sûtra, We have 
observed in commenting on the sûtra No. 4) that the qatana is the 4th 
offering in a prayaj and an anuyaj. So necessarily the ghee required in 
IVa, which seryes the purpose of both should be twice four times, 


This, the author says, is quite in keeping with the sext and reason, 


END OF PADA I. 


D Zeg‏ :لله 
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PADA II. 


wdiukaram I rëm 1.6 dealing with the incidental nature of the Sek of cutting off of the 


-gwaru ttc. 


areas AoA: 85+24 21١5151 


"eer SWA ; :)ومن )ودج‎ not from the one and the same tree ; aaa 


by reason of the direction about its preparation.‏ ال ا 

1. Svaru is to be made from a different tree because there isa 
(direct’on of its preparation. 

According ‘to the rules of sacrifice, & tres is to be solected for prepar- 
ing a33 (sacrificial post). Tho tree is to be felled from a certai. height, 
from it TITY & wooden ring to mount on the top of the Aq is prepared. From 
the bottom of the tree felle, a cubit in length is chiselled into 8 or 4 facos. 
‘One of the chips is called عه‎ and ‘the other three are reserved for 
props to the afu when fre is churned out. 

Now the question is whether the „tree so felled is for the purpose of 
ypreparing a aq and the preparation of fais incidental or whether the 
preparation of the es is princip#l and a different tree should be felled for 
it. The ga ga of the objector is embodied in the present sitra and accord- 
ing to him, eg should be prepared from a different tree and therefore the 
preparation of the 5 is ‘principal. 


TATU TET N 8١81 8 0 
agata from another tree ; 3 and ig he doubts. 
2. Because a 33 is prepared, from another tree, he doubts. 
Tho objector supports his view from the quotation of a Vedic text. 
4 AT ae rain 1 WAIT TACT AT BASIE 52512183: N FT ae 
witty “A جه‎ should not be made from another; if a 85 is made from 
another tree, others wäll ascend into his region; a 5 1s jiherefore made 


from a gq.” He says that a @& is to be prepared from another tree; this 
fact shows that the preparation of a @R is independent (a cse of parity. 


ASHI at AT AAT TATA W212 13 


‘Amal: being a portion of it ; at or (has the force of negation); 55 
of the quality of being a HE; afafartata, by reason of its being for 
its sake. 
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3. On the other hand, the very nature of the €7& is a portion 
(of the ga) and its. very purpose is for it (og) 

In. the: present sitra, tho- author’s siddhiinta view is embodied. He- 
says that the tree is felled for preparing نه‎ 3 and the chips that are cut 
are incidentally prepared. So the preparation, of the @&.is. not indepen-- 
dent but it is a case of disparity. 


HAA U 9 ١ 8 ١ 8 te 


MHS aa: by reason of the Vedic text of its being: a chip ; a and: 

A. And also by reason of the Vedic text to the effect that it., 
is a portion.. 

The author supports his view that in the Vedic text the eg is, doscri-- 
bed. as. a chip from: a gu: it appears thatit is:not an: independent 
description. 4: gn: RY: TWIT TAT: ala: ll “The first piece that falls; 
off should be made into a ergi 


=. D ze 
MATT A AAT U FIR UY tt 
afagq for each. ag ; a and’; داوج‎ by seeing: 
5.. Because-it is seen with each: qT: 


The author gives additional reason in support of his view. He says: 
that in ARTE UF there are Ili animals. and so there: are eleven qqs, 
so for each ag there isa separate We: If it had been an independent 
action, one © would have been quite sufficient. 


~ 
TIA PTET: NU ه‎ ١ 9 ١ 8 W 
تجرد‎ in (the: sense-of) taking ; exlfegteq: the word “makes. ” 
6. The word. “makes. (is:used) in (the:sense of) taking. 
There-isa Vedic text. XWER’ BIg | ‘Ho makes.a. ta out of the ge" 
When. the: aq is.made from.the tree felled, the first. chip that is chiselled’ 
out is.taken for the erg So the: construction: of the 25 is:not indepen- 


dent. The. word.‘makos’ used there, is. in the sense of taking the first chip, 


thus separated. 


Adhikarana- 11 dealing with bifging of-a:branch.. 


Ma TATA U 21 | O 


“grannt. in the branch ; aeratacata_on account of its.being-principall. 
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7, In (the sense of a) branch on aceount of its being 

principal. l 

There is a a Vedic text to the effect, “ Bring the east.” The question 
is whether it means the eastern direction or branch. The author says thag l 
bringing of the east is impossible ; so prachi means!brane sl aena, 1 
gasai ١ ga AAA | | 21113 | RRR N 
ER Ste RIRIN) ai he brings ‘east, he conquers the region of the gods: 
if he brings the ‘north,’ he conquers the region of men: he ieee 
brings both ‘oast and orth’ for the conquest of both the regions,” 


Adbikarina 111. Dealing with the purpose of felling q tree for securing 4 CH 


qat qe TTT AT Tan: THIS ordag 
ا‎ «1١1 6 


sarat in the branch ; 751 by reason of its being principal ; 
sqaaq with the 53999 (lower portion) j faam: division; 1q is; Jari the 
case of disparity ; aa that. 

8. On account of its being principal in the branch, there is a 
separation with the lower portion; it is a case of disparity. 

A tree is felled in order to secure a branch; it is then divided into 
two parts; the upper portion called ar or branch is used for driving 
off the calves; the lower portion which is called 5735 is used for arrang- 
ing the earthen pans. So the author says in the present stitra, that the 
tree is felled for the main purpose of securing the branch and the 3433 
is incidentally prepared. It is therefore a case of disparity. 

ANAA N « ١ 9 ١ |ل ع‎ 

Sean by reason of ee of the Vedic text ; ag and. 

9. And by reason of the absence of the Vedic text. 

The author supports his view from another fact where 5585 is not 
prepared. When strat is prepared 53584 is necessarily prepared. When 
Ster is not prepared 5595 is not prepared though itiş required. As for 
l instance on pdrnamdsi sacrifice no calves are to be driven off, so no 

IGT is prepared but 53989 is required for arranging the pans, but it 19 
done by other means. 


Adhikar na IV. Sftras 10-18 dealing with the yf جعي‎ nature of securing òf the branch. 


St q ليك ا لك‎ sai qaa, 
| NRIN 
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gñ in throwing ; g on the other hand ; gift: sacrificing ; ATTA 
by reason of its use in common; gaaut of the materials; a and ; aa 
Aaaa, by reason of its boing subsidiary to the object. : 

10. On the other hind the term ‘throwing’ means sacrifice 
by reason of its being used in common and by reason of the 
materials being subsidiary to the objet. 

There is the Vedic text 552351 1 2523. “With the branch he 
throws off the bundle of grass.” The objector says that it is the sacrifice 
of tho strat so it is 44 su. The sacritfiial acts are of two kinds ad EH 
that is the action which is prineipal and the fruit of which is invisible 
while the xf aH is the final disposal of sacrificial material which is 
no longer required and which is used up. Tho effect of this act is 
visible. When the strat has been used up, iû is finally disposed of along 

. with grass and consumed in fire. The question is whether it is 8 
or fq aH. The objector says it is an XAFA. 


E Leg E 
mAT NEZA TUTTE N VPIRUEWNU 

Rar: final disposal of the thing no longer required ; gt or; 3 
of the word; 72951531 by reason of its being principal. 

11. Itisthe final disposal (afaqfaxa) by reason of the word 
being principal in this connection. 

Tho author gives the reply to the objection raised by the qa get em- 
bodied in the preceding ga He says that the word gitatis principal, 1t 
is used in the instrumental case while TETT is used in the objective case ; 
but in sense the atrar is also in the objective case and the offsriag of tha 
strat is the main object ; but as the offering is not made to any god, so it 
is only 5955 


Lf m 
MUST BLU 2 ١ «١ WN 
ay in sense; Afaq if you say so. 
8 0 oye t Lé 

12. If you say that the sense (also indicates that itis HRA). 

The objector says that on account of the sense it is also aay en because 
throwing off of the «rar is the main object, just as in the case of the text 

a : EE o 
yolating to gp mar to be offered to gi. 55558518 ideen Sg I 
GE Ao 3110|) “Cakes baked on seyen pans to HT gods and a cake 
baked on one pan to sun-god.” 


a بترم ]وت يوجن‎ APIA ١ « ١ RU 53 I 
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q not; ger of it; afasta on account of there being no analogy ; sien: 
of the object; 5 and; RIFAT on account of accomplighment. 

18. There being no analogy with it (te Rae) and its (ara); 
having fulfilled the object. 


The author gives a final reply. AH 
between the case of 525015 and 115 and secondly the amer ia finally, 
So it is the RHE: 


He says that there is no analogy. 


disposed of when it has served its purpose. 
Adhikarana V edtras 14-15 dealing with the afaqfe ature of FAATA. 


BUTACAMAM AAA SAGA: TAT 
BAIN 


seg in the mandatory command; adda having no use or connections. 
staat of the sacrificial water brought; aere like the sacrificia, 
ghee; fama division; tata is. 
14. There being no connection with the mandatory command 
as to the water, there must be division as in the case of the slice. 
Pure water is brought for a sacrifice; it is called 5755. 15 is.mixed up) 
with the flour of the gier cake and also thrown in the interior of the 
altar. The former act is called ATF and the latter is called Psst. The. 
qaqa view embodied in the sûtra is that when the- water is brouglit, it iss 
brought for the case of the whole sacrifice without an y special object. It 
is then usod for both the purposes just as the ghee is.used in the sacri- ` 
fice as the occasion requires. So it is an Hapa. 


3 © "e X. Aa (> fas 2 بحسا عد‎ 
57501111 Al 1 ACA أي لحي‎ 

N? t 1 9 È 

aqazaaratat of the sinyavana which is the principal act; at on the other 

hand; afaale: final disposal; gazrat of others. e. of faxa. Water; ا‎ 

of its being principal, 

15. On the other hand the other water (namely faa) is tho 

afaafa of the qaaa which is the principal act on account of its 
being principal, 

The author gives his siddhânta view that RAAT. is glag AER, dara 

being principal. When no water is brought ina qarear (milk dish) by: 


reason of the absence of 57597 cakes, there is no RAAT This iS an Ade 
ditional reason for holding that Dag is auser 


0 
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Adhikarana Vi. Sûtras 16 to 18. Dealing with the stet" at nature of the act of banding 
cover the stuff. 


TIT FOUR‏ 2125013 13د 
(DEI‏ 


gtaaaq like throwing off (ofthe horn of a black antelope); Bareer 
of a Qaraew oriest; FT SET handing over of the spaft: Fara eara, by reason 
-of its having accomplished its purpose. : 

16. landing over of the staff to the daraa priest (is a 
¥ CECE) by reason of its having accomplished its object just 
like throwing off (of the horn of the black antelope). 

There is a ceremony called RIURTIUITAT. The horn ofa black 
antelope is used for scratching the body. Itis 8ج‎ and after this, it is 
thrown into a pit called arat. This act is sfaqfa@a. So in the same 
way, a sacrificer holds a staff in his hand and subsequenty in the course 
of the sacrifice, it is passed to the Rarer priest. The objector says that 
after having accomplished its object the staff is passed over to the 
Paaru priest, 80 this act is gfaafaaa like throwing off of the horn 
mentioned above. 


E ke K Tags 3 
AFH Al HI AUT U 3F 9 ١ 959 ١ 

YER arthakarma ; TT on the other hand; aq dàna, by r eason of its 
connection with the sacrificer; aag like a garland. 

17. Itis an arthakarma by reason of its connection with 
the sacrificer like the garland, 

The saad is always principal and subordinate to some other act; 
while the gfaafa af is alway principal because it is not connected with 
any other act. In the present case the Raraea priest is the principal and 
holding of the staff is his act and is, therefore TRA just the wear- 
ing of a garland is subordinate act of the person wearing it, The author 


therefore gives his own siddhanta view that a holding of the staff by 
the Rarau priest is the aT EÑ. 


E S E 
ménge > sem We 13 1 EN 
موقي‎ in connection with another act, 4 and; gata q by seeing. 


18. Because it is scen in subsequent acts, 
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The Aarau priest after taking tho stall performs subsequent acts with 
of the staff can not be sfaafe كج‎ 


the aid of the staf; so holding 
This is an additional reason in 


which disposes of the thing finally. 
support of the author’s view 
Adbikarant VII dealing with the glaat nature of 


seul fa dae aed a STATE 
TAA NTA: TNT N21 3 | te I 


in the commencement; %3 with which di connected; ag with‏ ودع 
by reason of the direct authority; ae its;‏ اولع that object; qq that; ate‏ 
adi? using it with other object; gett by its boing subidiary; sf‏ 
qf: final disposal; eq is.‏ 

19. It is for that object with which it is connected in the 
origin for reason of direct authority ; its use subsequently 
by reason of its being subsidiary is pratipatti. 

This stra further explains م95‎ and gtaafaré, When some 
material is taken, it is connected with sumo sacrificial act; it is subordi- 


throwirtz off of hern. 


nate to the act and this is shown by the direct statement. It is called, 
ayaa. When the act is performed and further use of the material is 
finally taken it.is its gëfteg, 

Adhikarana Vil Sdtras 20 -22 treating oe nature of EC bath, 


WHS I HAMA N21 21 32 


ÊR} i in the soma sacrifice; a and; HAACAT having been accomplished. 


op. Because they have all been used up in the soma sacnifice. 

in the 0me Bones when the whole thing is over, the priest and the 
sacrificer with his wife perform the amza bath. ‘The priest on such 
occasion takes away all the sacrificial materials smeared with soma juice. 
and throws them into water. This final act of dis posing of the sacri” 
ficial materials is sfaqftaad. This is what the author lays: down as his 
siddhanta view. 


ABH 501 P| | RV ti 


wate it is wima, aron the other hand; anata dàrna by virtue: 
of its E with the or iginal name. 


` Om the other hand, it is an AIFF on account t of its con- 
5 A With the original name, 
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The objector says that it is not xfrqafrsf# but an arthakarma 
becatise the 33:2 is principal and the sacrificial materials being in the 
instrumental case are subordinate; THis in the objective case and the 
aay bath is performed by means of these materials. 


Les AË ke ~ Q o Led 3 
IATA TAA ا‎ Tratt AA RENNIN 
xfrqfr: final disposal ; ar on the other hand; asmaca by reason of 
the propriety of the sense ; atat in the sense of a locality ; aa aaa: the 
word ATAA. 

22. On theother hand it is ataafa: by reason of the propriety 
of its sense ; the word smga signifies a place. 

The author gives a reply. The word age does not mean & sacrifice 
but means a place of bathing where after the performance of sacrifice, the 
priest and the sacrificer with his wife go to bathe and throw the used 
up materials of the sacrifice into the water. So going to the aaga is 
only a glaat being @ final act for disposal of the sacrificial materials. 


Adhikaratin IX Sabras 23-24. Denling with the restrictive nature of the statement relating 
to the agent, place and time of the snrcrifice. 


BE SETAE wa RATA 
(ERREECHT 


BI ustga of a sacrificer, place and time ; 2328 not commandatory ; 
wart in the performance; faaaaarara by reason.of its constant or essen- 
-tial connection. 

23. The agent, place and time being essentially connected 
with the performance of a (sacrifice) are not mandatory. 
` When a Vedic sacrifice is performed, there are three things essential 
viz. the performer, the place and the time. “So the Vedic text about them” 
says the purvapaksa, “can not be ff but only an agag because it 
reproduces what is already known.” 


(am E Le 1 
AANA AT E: U F | 9 eeu 
< . 
faratan in the restrictive sense; gt on the other hand; XR: vedic text. 


24. On the other hand the Vedic text is restrictive. 


The Siddhanta view is embodied in the present sûtra, There is no 
doubt that time, place and agent are essential for the performance of 
A 3 
E 
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deed 
an act bat the Vedic text which prescribes the particular time, place 
and agent is restrictive in its force. 


Adhikarana X. Dealing with the restrictive naturo of the desoription of the qualities op 
materiale. 


not ASAT 055051935013 NV 9 1 HN 


am Similarly ; 7589 in the materials; 11525 description of the qualities; 
segfargämg by reason of the connection with the original text. 


25, Similarly the description of the qualities of the materials 
{is restrictive) by reason of its connection with the original text. 

When an organic act is performed there are three constituents 
‘called awa the fruit which the act achieves, the araq materials used 
in performing it and م وتاج‎ the subordinate acts. When an organic 
act is directed to be performed, it is called geqfafafy: and the qualities 
of the materials described there, are faa fafi: because general des- 
cription of materials is vague but the particular statement of the quali- 
ties of a sacrificial material being restrictive in the nature is 
faaafafà. : 


Adhikarana XI. Dealing with the restrictive nature of the description of tho purification 
of the materiais euch as pounding etc. 


VRS a AMAA WN 81 RU 


aes purification (of materials); aand; gegart by reason of 
of its being principal. à 


26. And in the purification of the materials by reason of its 
being principal. 


A . Vedic text which gives the direction how the materials are to be 
purified are farafafy: because these acts aim principally at the purifica- 
fion of materials and produce visible effect. 


Adhikarna XII. Deeling with the form of snorifice. 


an aaga gA sudaa 


ue) 9 Kell 
aafaatgar the command as to sacrifice ; 7575333125 materials, gods 


acts 883198 collectively ; Satdeatag by reason of its having accon:‏ افيه 
plished its object, A3‏ 


& 
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27. Command as. to the sacrifice, the materials, gods and 
act, all collectively (constitute a sacrifice) by reason of their 
having accomplished their object.. 

In the present sitra, the author has defined atm and says thai all these: 
constituents make up a ant. 

Adbikarana XIII. Dealing with the form of a homa. 

~ ~ ~ 

AGE AAAA AE: 213 ١١ NUEN 

age that being defined ; staurg by the direct text; 3228+ homa or- 
offering; araaatfas: a gift in addition; sam is. 

28. (att) having been defined, a homa (includes) gift in addi- 
tion by reason of the direct text. 

The present sitra defines gta and says that it includes gift in addition. 
to all the constituents of the ara. 

Difference between att and Em is given in these two.stitras. Where. 
eny offering is made by invoking a god, it is atm. - Where in addition to. 
this, there is 3835 gift of a Imaterial or throwing of liquid substance: 
into the fire, it is. called ma. 

maraa in his sta as says 525 gai Sr ART: | sen 

REA 952 51598131 great 21291991321 WHAT: | IIRA 

TINS اداج‎ SAAMI ATA: 22152: | MIE 

See p. 13 of the Benares Choukhamba edition.. 

What is the difference between a am and gta? While standing: 
with the word qT and reciting qrar and 52173139 mantras, home: 
(offering) is called aale (art). While. sitting; with the ©1517 offering, = 
homa is called gatfa (FR). 

In some copies, gift is defined as. follows: 

TIR > :جو‎ TERT FT: H 

Gift is the transfer-of one’s own. ownership in favour of another.. In; 
such a case garf is used. 


Adhikerana XIV Sûtras 29—30. Dealing with the oase of the qfg grass in the atitthya 
sacrifice etc, 


faa: تود بجر أ‎ AARTEITA NARREN 


fat: of a command’ ; enfqafiteara by its lasting till the completion of an: 
act; adia? for Patron object; Run: another command ; arg shall be: 
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— 
29, The force of Vedie command lasts till the completion of 
an act ; and for another act another command is required. 

The objector says that a material used in a sacrifice can not be used fop 
another sacrifice ; so another material of the same kind will be required 
for it. Accordingly when afğ has been used for Atithya sacrifice, another 
grass will be required for 598 and HAAN. 


Bie METANET War. 
WHAT: FT W212 130 


afar not so; qf d'ärm by reason of the original command; Yea; 
connection with the object; afafgerat of that which are not specially 
described ; لان‎ cause of the act being one’; ; TT 1s. 


30. Not so; by reason of the original command (an ‘act is 

{ enjoined); and the connection of the acts not specially described 
with the object is the reason of their constituting one whole act, 

The siddhanta view is embodied in the present sitra. Tho grass which 

is brought for the Atithya sacrifice is described by the original Tata and 


as TEE and AMNA are not specially described, it proves that the whole 


is one ; the same grass may therefore be used and no separate grass ig 
required. 


END OF PADA. IL 


6 


PADA III, 


Adhikarana I sfitras 1—3. Dealing with zgegef nature of materials, their purification and 
acts. a a 


en XS 3 3 Lo Colle Ls is 
grey WATE RATATAT: TATE 
ا‎ «١319 ١١ 


5195175 8 i In materials, their purification and acts ; great be 
reason of their being subservient to- others ; 


Rext: the oe regarding 
a reward, warg; commendatory ; eg is. 1 : ZE 
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1. The text regarding the reward as to the materials, their 


purification and acts by reason of their being subservient to others 
is recommendatory. 


As we have seen, there are three constituents of get or act; the 
are that is the object or you may say the result or reward ; the gros 
or the materials and giamstar i. e. the subordinate acts which 
subsorve the purpose. In this pada, the author deals with the wa 
or the reward of the act. In the present sûtra, the author has laid 
down the general proposition that text laying down the reward of the 
materials is adang. i 


SAARA AAA UN NZR U 


BT: of the original (text); a and; 3152515555 on account of its being 
not principal. 

2. In the original (Vedic text) on account of its being not 
principal. 

In the original Vedic text (i. e. get 57 agate a gd gare UR: 
Go to 31419]? “He whose 3ğ İs made of leaves, does not hear bad news.”) 
the reward mentioned is of subordinate nature. There is no relationship 
of inyariable concommittance between not hearing bad tidings and the 
nse of 5195. So it can only be subordinate and an agate. This is an 
additional reason advanced by the author in support of his view, 


HAT AHA WR ١ 3 Il 

mg reward ; gon the other hand; aeqaratat. when it is principal in it. 

3, On the other hand, the (mention of) reward (is original) 
when it is principal in it. 1 

When the description in the original text is principal, the mention 
of the reward is aga fafa: This is the distinction which our author 
has made as regards the manfa being aaa fafa: or aAa. 

Adhikarana IT, Dealing with the unessentia] nature of the تج جرع‎ (® psalm seen by 
gegin) etc. when they are need ip performing occasional acts. 


AMPS fae eae TAA iaa csat #١318 ١١ 


afè in performance of occasional acts ; faareeata on account of its 
being frat or modified sacrifice ; manutd the principal sacrifice; 7 
different ; eat is. 
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4. On account of the procedure adopted in the performance 
of the occasional acts, being that of the modified sacrifice, the 
principal sacrifice is different. 

The author says in this 225575 that the procedure adopted in 
performing the Afs acts is that of faafa, and what is called fanfa | 


is non-essential and the Nata or the model sacrifice is different and there- 


fore essential or principal. This is the proposition which has been laid 
down by the author in the the present AAF. 


Adhikarana IIT. Sutras 6 to 7. Dealing with the double (permanent and occasional) nature 


of curd cto. 


VEE gange? SANTAIA nN PF ١ 3 ١ 4 N 


BET of one; gon the other hand; 515528 in double capacities; arr 
qasa split of the constituent (sentence). 

5. Onthe other hand (when) one (substance used) in two 
capacities (both for faa and 355 acts), (there is al split of a sen- 
tence. 

What the author lays down as his Siddhanta view is that the rela- 
tionship of substance and the texts which describe it are to be considered 


separate and distinct. 


Tq FR AT N «131١8 Il 


gin subsidiary ; gfa Ba if you say. 
6. If you say (that the separate sentence be treated as): 
subsidiary. 


The objector says that of the two texts, one may be considered prin- 
cipal and the other may be considered subsidiary to it in order to 
harmonise them. . 


AUTIAA W212 | ° N 


a no; ATTRA be reason of the sense. being diferent: 


7, No, by reason of the sense being different, 
The author gives a reply to the objector’s objection raised in the 
_ last عمد‎ St See, TET KATIE wert “He sacrifices with curd.” 
‘Tet him sacrifice with curd, if desirous of the power: of senses.” There 
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are two sentences; they cannot be harmonised because they conyey two 
‘different senses, 


Adhikarana IV Sutras 3 to 9. Dealing with the FBZ nature of the qaraa etc 


Cams Za 3 | 
RATT NAA URE: gerett NANEN 


gemat of materials; g on the other hand; De artist for the purpose of an 
action; gen purification; maa pertaining to the performance of a 
sacrifice; Et is 


8. On the other hand, the purification of the materials for 
the purpose of an action is a may. 


The author has laid down the siddhanta view in the sûtra. The pret 
ficication of the materials being with the object of performing an act is 
only for the purpose of the sacrifice and is therefore subsidiary. 


QUAI ASA U «١ 31١ € Il 


"IFET by reason of its being separate or different; .85385523 has been 
‘made a rule. 
9. By reason (of the acts) being different, this rule has been 
laid down. 
The author gives an additional reason in support of his view ; that 
minor acts which subserve the purpose of the principal act, being various 


‘and many are therefore subsidiary in their nature. This rule bas been 
fixed about maa’ in order to distinguish it from gegen. : 


Adbikarana V, deling with the fruitfulnees of fasafaa, etc. d 
Tawa emmer: BAA waa a gated 
ARAIA NP 121 o 


gatat in the original command; KEIER not containing any text about 
reward; HATA only an act; fautaa has been ordained, laid down; afg not 
9g that which is not laid down; @ not ; xed. is recognised. 


10. When there is no mention of a reward in the commanda- 
tory text, it lays down only an act, because what is not ordained 
is not recognised. 
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The objector says that where no fruit is mentioned, it may be séfely 


presumed that it prescribes an act merely. i 
sA asaan aaan anaa- 
~ Cam DAS ke E zb. 
äist AJA gäier ل‎ 2. 
SAANANE: ١١ « ١ 3 WVU 
K 3 


afqar no; TFET, by force of the Vedic sentence; zar command 
binding nature; Het lobject, aff; TAT is inferred; aatat of objects , f 
because; 2275235 by being forthe purpose; awarft vedio texts; xalid are 
recognised aga: from the object; aanraai of woak, devoid ; amaA in 
proximity; afy also; aiT: not connected; qenta, therefore, because; اعد‎ 
Sa: a part of the Vedic text ; ©: that. 

11. Notso; the binding force (command) is inferred from the 
authority of the Vedic text; the texts arerecognised to be forsome 
object by reason of their having rewards. Those that do not 
contain any reward and have no connection with any (sentence) 
in the proximity (their connection should be sought in a remote 
passage) because it 1s a portion of the Vedic text. 

This sitra is in reply to the objection raised in sitra 10, The 
author’s own view is that the Vedas are themselves authorities and have 
a binding force. Every text should be presumed to contain reward 
because they can not be without an object; if it were so i. e. without an, 
object you will have to seek the connection in some remoter passage con- 
taining a fruit because it is a part of the whole Vedic text. } 


aay MÄTA N 8١ 8 ١ ار «؟‎ 
araatad: sense of the Vedic text ; 171173 like the sense of the subordi« 
nate acts. 
12. The sense of the Vedio sentence is like the sense of the 
subordinate act. 


~ 


Here in the present gA the author Supports his view by an analogy ; 
just as the principal is described in one text and its quality is dees 
in another , but both these aro connected hy the principle of wRararat, so 
in the same way when at one place an act is described but at sapien 
place the reward is mentioned, both are to be connected together unde 
the above mentioned principle of نا‎ 6 Bass 
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Adbikarana VI sabras 13-11 dealing with the subject that fagataig produces one fruit onl, 
d l d nly. 


cid IGT SE aN e 
KESER EEIFEU E ا‎ «! (١ ۹3 II 
aq that; aaia fulfulling all objects; at? a @. on ‘account of no speci- 
fication. 1 
That )] 8521513 produces) all fruits, because no specific reward 
is mentioned. 


The objector says that when no specitic fruit is mentioned, it mar then 
fon as ~ : S 3 ae = 
be presumed that [¥734 produces all sorts of rewards. 


< eae meet 1 0 
UR A تت‎ UE LSE RN 
um one: at or; aes ع‎ by virtue of one command. 


14. (It produces) one fruit, because there is one command. 

The author gives a reply that fafaa is only cae act and there is ouly 
one (Sta) command; so it can produce one fruit only.. 

Adbikarana VII. Sûtras lö 16. Dealing with the subject that fata &c., secure heaven 
a3 their reward. 

KLS e ke a~ A 
Sg Ce ies x 
A CAN, كح ع‎ CHAINS ME KEN 

a;that; ef: hoaven; TMA is; gala to all; ofa to; wfafrscarg by being 
commonly desired. 

12. That (reward) is heaven because it is desired by all. 

This sûtra embodies the siddhanta view ot the author; he says that the 


fruit of fira?az is heaven as it is the summum bonum of all men. 


HEATA N «١ 3 ١ 58 Ul 


HITT by reason of experience; € and. 
16. And by reason of (our) experience. 
The author supports his view by an additional reason. He says that 


hnman exverince also shows that the heaven is the ultimate object of all : 
لوحا‎ > 


mankind. 
The sûtras 10 to 16 constitute ARIE. 
Adhikerans VLLT. Sdtras 17 to 19. Dealing with the eriat nature of the” reward d 
ahaa. i: 
3 E GE OS NY 1F 1 (SN 
Bal RM 0 SACHEM SH 
Ə 
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د س‎ i 
mat in a sacriäco; RUTHIE the adag as regards the fruit; atmaq like 
that of subsidiary act: area? fafa: (it is the opinion of) Kargnajini. 
e 5 3 
17. tie the opinion of arutfafa that the 92218 description 
‘of a fruit in a sacrifice is like that of the description of a subor- 


‘dinate act. 


A sacrifice consists of sara and MU acts; the principal ig 
‘described by the ff and the subordinate acts by adarg. So according 
‘to arcutisif the description of reward of a sacrifice is only an dag, 


TENA ARVAA GAA TATA NNE 
ع‎ fruit, reward; aaa: (it is the opinion of) Atreya; fagara by reason 
sof the command or direction; azar when there is no text; fe certainly ; 
agai inference ; Cary is. 
< 18. Itis the opinion of sa that there isa reward under 
ithe (Vedic) command and where there is no command, it can be 
inferred, 

The opinion of 333 js opposed to areutRift Ho says that the fruit 
‘mentioned in the faf should be considered to be principal and that mon- 
tioned as ware is redundant; the fruit not mentioned in the fry but 
mentioned as ware should be considered to be a part of fafa under the 


principle of orga. Where no fruit is mentioned, it should be 
inferred. 


Sy ait: جات‎ Ried 
ART Wit: geg N 9١ 8 1 $€ N 
‘agin subordinate acts; agfa: praise; 97 by reason of being 
‘subordinate to others, 
19. The praise in subordinate acts (is) by reason tof being 
‘subordinate to others (for the principal). 


Where two acts are related as principal and subordinate, 
fthe subordinate act under the principle of arma] is for + 
‘This adhikarana is called 15 ATAT. 


the praise of 
he principal. 


Adbikarnaa IX &ûiras 20—24, Dealing with the accom 
«desires ns described, of the req sacrifices, 


FE ga eT: Tat TT ARTE wad: 
N #13172 


plishment of respective human 
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azz in desire accomplishing; gt act or sacrifice; Deag its- own: 
fruit; wan heaven; Ur just as; ŞÎÎ in a subordinate act of a sacrifice; 
mad for the purpose of the sacrifice. 

20. In a desire accomplishing sacrifice, (there) is its. reward 
in the shape of heaven; just as a subordinate act (besides fulfilling: 
its result) is for the sake of a sacrifice. 

This däten lays down the: 95325 view of the objector. When a subor- 
dinate act is performed, it fulfils its own purpose and further produces: 
the purpose mentioned im the text; Ti TY BACT TUT “One who de- 
sires cattle, should carry consecrated water in the milking vessel.” So ın: 
‘the same manner when a 5185 act is performed, it fulfils its own ‘purpose: 


and secures heaven in addition. 


HA A BLT TAA W213 1 WU 


203 being satisfied:; a and; sengt on the cause;. Raana, by virtue of the: 
restrictive rulo. 
21. On the cause (which actuated the act) being over; by 
reason of the restrictive rule (the act is continued till completion). 
The objector supports his view by stating a fact that the sacrifice is: 


continued till completion even: though the object to-secure heaven. is ac- 


complished. 


BIA Al ACHAT AAA N «١ 38 ١ 79 UW 


ald: motive; gratification of a: desire ; aT on:the other hand; 5288133 im 
connection with that; {aà has been enjoined. 
92. On the other hand, the motive has been ordained in. that 


connection: 


The author gives-his.own vie 


wand says that the text lays down the - 
object of the دع‎ acts and the inference that heaven.is secured. in. addi- 


tion to-it, is-unreasonable: 
Nn 
qe F lets US 
NE TMA 21 31 FF 
aî in a subordinate act:; JU by virtue of its.being subordinate: 
93. In asubordinate-act by reason of its being subordinate. 
The author continues. his:reply and says that the case of a subordinato: 


act is entirely different. because: it serves. its own purpose beside being 
subsorvient to the main ach, Itis:acase of disparity as explained.before-. 
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و ee‏ = — ليب سسسب سس سس سس سس ما س 


N fos spay جو‎ 
Sid ag ATARI N L3 N 

AA cn being accomplished ; ¥ and; fata: restrictive rule; EE) 
with that object. 

25. On the desire being accomplished, the rule (that it should 
be continued till completion) is for that object. 

Tho author continues to reply the objection raisod in the 9292 that 
the susrifice is continued till completion even though the desire is accom- 
plished under the rule thata work when once commenced should be 
completed. 

Adhikarana X. Sdrras 25—26 Dealing with the subjoct that gimna sacrifices fulfil all 


desires. 
SS 5 enge PITT > mm 
VABETATA TRON N «١ 3 Rv 


H roe d K N d 
Sais? accomplishing all desires ; a rer: desires connected with the 
subordinate acts ; matara by reason of a context. 


25. All desires are fulfilled by fulfilment of the des'res con- 
nected with subordinate acts (as is shown) by the context. 

_Tho sûra embodies tho objection of the gaa. In connection with 
Tand guaia sacrifices certain subordinate acts are performed; tee 
fulfil all desires as appears from the word ‘all’ used in the vada 
Vase? MATT gaa: RATT MEAs GY augur”) | eed area: 
paari ATARI: | TTI EE d 
QAJT ITAA | ate ern BEGE | AD ده‎ GH i 
‘Other sacrifices are performed for the accomplishment of SE ee t 
the new and full moon sacrifices are performed for the accom stele t a 
all desires. Other sacrifices are performed for the EE t 8 p 
desire but tho 57713217 is performed for the accomplishment of = : SC? 
who is desirous of cattle should construct an altar that can ge 
swept, but one who is desirous of honour, should construct if in snch 


a way that any rubbish may be removed from it by digging, If a 
desiruus of rai i itti ere” yen 
uuS of rains, let him make a sitting place low.” 


RAIN aT MNANE ia ye) 31 Re UV 


ROTA: description of the reward; at on the other 
grr by connection of the principal statement. í 


` easily be 


hand; sara ar 


` 26, On the other hand; (it is) a description of the reward by 


CC-0. In Public Domain. Digitized by eGangotri SS 


JAIMINT SOTRA. TV. 3. 29 235 


reason of the connection with the principal statement. 


The author gives his own view in the qa. He says that as the prin- 
cipal statement is connected with the @2astara and 35,529, the 
A 3 


fulfilment of desires is in connection with the principal and is there- 
fore an aga afa:. : 


Adhikarana XI. Sútras 27. 28. Dealing with the subject that ait ol D at 
bə performed eeparately and have their respective rewards. : am Ce 


sa KASITAN «9١ 81 ge 1 


2 5 SE El “دم‎ 

aa there; 593 all; afagtarg by reason of no distinction. 
27 Myers ao e 

27. ‘There all (desires are accomplished) as no`distinction is 
made. 

This and the following sûtra have been interpreted differently. In one 
yiew it is argued that as no distinctive word is used, so it is fair to pre- 
sume that all desires ave produced at once. In another view, it means all 
desires are fullilled inthe next world. Ii is an objection on behalf of 
the gau, 


- Cans E en 2 ~ 
27 52272121131١ X ١ 8 RU 
aim fae: fulfilment of desires in successio n ; af on the other hand; aJe 
of the obiect or desire; 55و32‎ production; 3283153194 by reason of the 
non-connecson. 
28. On the other hand, the desires are filfulled in succession 
by reason of their not rising simultaneously. 


The siddhanta view is embodied in the present sitra. The author is 
supposed to reply in one view that as desires do not rise simultaneously 
go they can not be fulfilled simultaneously; and in the other view le says 
that the desires are fulfilled in this and the next world. This adhikarana 
is called arafatzeata and adhikaranas X and XI constitute qizu- 
nama. The XI adhikarana according to the other view is called 
pleqiaraearg eas psam 2. e. adhikarana dealing with the subject 
that وم‎ sacrifices fulfil the desizes in this and the other world. In this 
view this adikarana is numbered XII: 


Adhikarana XIII. Sdtras 29—81, Dealing with the anbject that Mamafa &c., are the part 


of 7 (architectral sacrifices) Ke 


FATA EAT ١ 8 ١ e اا‎ 
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Saar in concommittance or relationship; 9123423 of the connection 
of the command ; 3ë wa by reason of its conveying sense. 
29. . Because the sense of the text is properly conveyed when 
it is connected with the permanent relationship. 


The author expresses his view that the connection of the principal and 
1 : ك‎ 
its subsidiary conveys the full signification. of the command ; aaah is 


a constituent of agnichayana aiid Pazar aama asta. “Having estab- 
lished fire, let him perform atarafw. 


a~ 
SEAN PA gA ALN 2131 N 
O 

#lSAatin the text enjoiuing time ; mre: timo ; gfata if you say. 

36, If you say that it indicates time under a text enjoining 
time. 

The author raises a doubt that if you say that the text shows time; 
viz., first the performance of aftqaga and then atarafi:; so according to 
the objector’s view, it is a sequence of time. 


AVAAMICH ASA ١١ «١ 8 ERT 


a not; 515551516 by reason of no relationship; 9203335 with tho 
reward; ett will be. 


31. Not so, because there will be no connection with the 
reward. 

The anthor replies that it can not be considered to be sequence of time, 

as the two sacrifices are not independent ; they are principal and subor- 


dinate; and as there is no connection with the reward 


3 80 one is subordi. 
nate and depends on the principal. 


Adhikirany XIV, Sûtras 32 to 35, 
to the full moon sacrifice &c. 


Ce اج‎ 
SAMAA AAW 213 | 39 u 
TAT double object; DEG if it bo: said, 
32. If it be said that it is for both. 


The aftrntU opens with the TQ viow. 
Qazana. “Having made the offering of full-moon s 
forms Awa sacrifice.” Tho A sacrifice. is mentioned in 
got atett ati; so itis a constituent part of the full moon و‎ 


Deiling with the subject that Zog etv, are subordinate: 


The toxt is. gena جاو‎ 
acrifice, he per- 
connection with 
acrifice and. be-. 
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cause it is mentioned after the performance of got stat ara 
Ki م‎ D 


it therefore also 
indicates the sequence of time. 


In the opinion of the objector it is both 
sequence of time and constituent part of estauarear. 


A TETMAN LZR N 
7 nob sO; estara, by reason of one sentence. 
83. Itis not so, by reason of its being one sentence. 


It can not be so; otherwise there will a be split of sentence. It is only 
one sentence ; according to the principle of interpretation as laid down 
by the Mimimsakis ¥7 can only be a constituent part of giaa. 


lS 
77501133 32 ١١ ae N 
Spora by reason of the context; aaa, if you say. 
34. If you say that by reason of the context. 


Tte author again raises a doubt on behalf of the qa et, If it be said 
that the passage occurs in connection with the aaa sacrifices and 
therefore it partakes of the double nature as stated by the I94, the 
author’s reply to it is embodied in the following ع‎ 


2205339131240١١ 2١ 3 ١ a9u 


a no; 5231 dàna by virtue of the original sentence. 

35, No; by reason of the orginal sentence. 

The sûtra embodies the siddhanta view of the author. He says that in 
the original sentence 324315 described as the part of GATT and the 
force of the sentence predominates over the context according to the rules 
of interpretation laid down by the atatat authors. So the Zog can not 
be both. 


Adhikarana XV. Dealing with thesubject that agaa &c., are to be performed after the 
recit ıi on of agni maruta bymne- 


BIT: 571291580 AFAT (ës‏ ع وجي 


agenci when there is no original statement ; g on the other hand; gg: 
sequence of time eg is j naraaa with the object; ara by virtue of the 
‘connection. 

36. Onthe other hand when there is no original sentence, it 
is then sequence of time by virtue of its connection with the 
object, 


CC-O. In Public Domain. Digitized by eGangotri 


238 PÛRVA MEMAMSA. 


From the above discussion, we clearly- see that in order to determine 
whether an act is 512:23 عن‎ anfa, it depends upon the Vodic text 
If itis Xf, itis wm; and if it is fem, itis erg Now the text is; 
wfianrenzed agaga “They perform agata after arfaarer hymns” 
Agni-miruta is a part of soma-sasrifice and Anuydja sacrifice is a part 
-of an animal sacrifice. Sv- there is no connection w'etever of one 
being the part of the other. Under the circumstance, itis a case of Braff 

sequonce of time. 


Adhbikarana XVI. De.wliog with the subject that soma-sacrificcs are to bo porformed alter 


FITA. 
515501053124 BI: ETA RATATA, 
TEES 


seq ktat fa TA when there is a doubt whether it is stafaftor ara fafa: 
SIS time; Sit 1s ر‎ AM of the sentence ; FERATE by virtue of its being 
principal. 

37. When there isa doubt whetherit is a relationship of a 
part to the whole or asequence of time, it is a sequence of time 
by virtue of its being principal in the sentence. 

There is a text ا‎ naaer 8137123 | “After performing new and full 
moon sacrifices, ho performs soma sacrifice.” Now the question is whether 
there is a relationship of a part to the whole or whether it is a sequence 
o: tio. The anthor says that the original sentence which describes both 
agaaa and #551 does not mention any ten, ATTA or 382352131 ; 
nor does it show that 7055نت‎ sacrifices are subsidiary to àra. The 
only alternative is that it indicates sequence of time. 


Adhikarans XVII. Sûsras 38—39 Deuling with the subject that the fruit of arar 


sacrifice 18 to be derived by the gon. 


TARIAREN o MENJANUAR 


muda: securing of fruit زر‎ 5 on the other hand ; aatfeF not beins 
م١‎ tel 
commanded; ano; SHG) 18 ; SEE CATT, by reason of thero being no ro- 
lationship of a part to its whole. 
38. On the other hand, when there is no commandatory text 
there is no reward (to the sacrificer) by vir j f 


Eer tuc of there being no 
relationship of a part to its whole, 
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Ararat zg Tears fata FATA U This is the Vedic text; it means that 
on the birth of a son, one should perform Xsan sacrifice with 12 earthen 
pens (for baking 52517 cakes). The question is whether the fruit ac- 
crues to the performer or not. According to the author, as there is no men- 
tion of the fruit in the original command, the fruit does not accrue to the 
performer but to his son. The son is under another Vedic text, like one’s 


self. armà: “A son is one’s own sell.” 
s کک‎ EE ¢ 
3 TEE AEN EE Se 
Agi CaaS HATTIE: W218) F€ 
amat of the constituent parts; Jon the other hand: Igaran: 
5 7 S 
mention of the son’s birth; af. with a purpose. 
39. On the other hand, the mention of the son’s birth is fox the 
purpose of subsidiary actions. 


The word 51213 has been differently interpreted. We have followed 
şît who has taken it in the sense of the birth of a son. In this view it 
means that the Saatz sacrifice is to be performed on this occasion. It ig 
not performed immediately but ten days after the birth, 


Adhikarana XVIII. Sûtras 40-41 dealing with the subject that subsidiary actions euch ga 
aaaf .سل‎ should be performed at their proper time. 


Waa: QUST 3 REES N 819 Po 
waaay with the principal; wisest reason of the connection; statat 
of the subsidiary actions; 2852222 tho time of the principal, is the 
time. i 
4, By reason of the connegtion with the principal, the time 
of the principal is the time of the subsidiary actions. 
The objector says that IRR is subsidiary to RTH ; so the time 
of porformanco of 5121855 is the same as that of îa 
S te عوجي‎ EEN Eer 1 
AIGA A ASA AEA HHA HIS SA EEL 
Ki 
ug on the completion; g on the other hand; samt commandatory 
text; qaraq by reason of its general nature ; Stats at the proper 
time ; Sg. is. 

"On the other hand, on the completion (of a sacrifice, 
another sacrifice should be commenced, is) the commandatory 
text; by virtue of its general nature (the subsidiary gsacrifices) 
shall be (performed) at the r proper time. 

: 6 
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“Phe author gives his own view in this sûtra. The command is that on 
tthe completion of one sacrifice another should be performed. aleet 
is the principal and 20335 is its subsidiary sacrifice ; ara is the 
principal sacrifice and 223533 is its part, The rule is that on the 
completion of one sacrifice, the other is commenced. So all the parts of 
iB sacrifice should be performed at their proper time. 


END OF PADA. III 


سے HE‏ سس 


PÀDA IV. 


Rdhikarina 1. Sû:ras 1-2. Dedling;with the subject that gambling &o. are part of Rûjasûya 
taasrifice ke, 


APNENA دعجم ]تج ع‎ NS ١ «1 ؟‎ (١ 


masg armata by virtue of context in general; agarat commanda- 
ory text; 3823 does not constitute the relation of principal and :subordi- 
mate, 


1, By virtue of the word ‘context’ in general, the commenda- 
‘tory text does not constitute subordinate acts. 
In a Rajastiya sacrifice, many minor acts are performed as for example 
minorsacrifices, animal sacrifice, soma sacrifice, gambling and narration 
of the story of gga: sty and aaa. Th@objector says that they all occur 


‘under the subject of geg and by. that reason the minor acts do not 
‘become subsidiary. 


= E ~~ 
AMT السو لله‎ TAA TET NNN 
afqarnet so; Hf a subsidiary act; 35035]: without an oblation ; e: 
are; da: from that; fafirecata, by reason of the difference, - 


2. Not so; the subordinate acts are without oblation; there 
fore there is a distinction. 


The author in the present QA gives his opinion that gambling Ze, 
in the VAJA sacrifice are performed without oblation and do not produce 


any fruit; so they are not ada and are therefore subordinate 
acts. 
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Adhikarana 11. Sûtras 3—4 dealing with- the subject that the gambling is the part of the- 
whole TTT saorifioe. 9 


Sege geg AFA || | 2 3 Ul 
ageet the middle of a particular-context; ge of which TAA in that- 
eontext. 
3. It belongs. to. that subject under which. it is: described; 


There is 083:05: act in the waga sacrifice; there gambling is: 
described. The objector says that gambling is therefore subordinate- to. 


the afinada aa: 


AA ar Wage: ara fe geg HEU 
STAI ALA WELT IW 


aatat of all; ar on. the other hand; gear by reason of equality; 
:ودج‎ from the commandatory text; eg is; afe not; aen its; PETA 
context ; 2am, for pointing out, for direction; 352815 stated; sei in the. 
middle : 

4. By virtue of the original text they are all equally impor- 
tant, it is not its context ;,it.is. mentioned in the middle for the: 
purpose: of direction. ١ 

The author gives: his.own view in tle. present sitra: The. gambling: 
&c., are described ina serial order under the. subject of afdata: 
act (of soma-sacrifice); that is: not its.context; it is described.in that order. 
According to the-rules.of interpretation as laid down bythe atatat, the 
SPT. is stronger than the mA. So the context is of ang ga and all 
other details are equally important. 

Adbikarana 111. Sdtras5 and 6 dealing with the subject that the aia &c., are to. be, 
performed at the time of 5983 


WBA q ARNE TAIL NNN 
HTH in: the indivisibility of the Santee: a and; fanfafer 
forbidden, split of the-sentence.; IS because; FHF both, 
5. On account, of the. indivisibility of the context, the direct 
eommand relating to two. is. forbidden (by reason. of the syatac- 
tical division). 


The offering of somya. cup is: made to, Soma, Tivistra, Vigan cae US 
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is made at the time of FHF The question is whether itis a ate fafa or 
sinfaf. The objector says that by holding it to bea arafata there will 
be a fault of syntactical division. It is, therefore, according to the 
objector a subsidiary ach of STI. 
BE apy, Ze gi Sep on oy e 
Ale 51 BIAS 551372911290153 ١١ 2١215 U 
afat not so ; teg time only ; agaa, by reason of absence رز‎ 9 
of the special (mention). 
6. Not so;it (lays down) time only, by reason of the absence 
of any special mention, 
The author gives his dwn view inthe sitra. As there is no special 
mention and as it is mentioned in connection with sqag, it is according 


to the rule (laid down in chapter IV, 3 pada, 36 sûtra) a لت‎ ffi: 


Adbikeruna IV. Douling withthe subject that the WATAN is subsidiary to teu. 
RETIR WAT U N9181 ° N 


maaa which produces fruit or reward; at.on the other hand ; لعا ا‎ 
by the said reason ; 575553 of another ; garg principal; 5513 is, 

7. (The acts) which produce fruit are principal, by reason as 
given of another. 

The acts are of two kinds ; those that produce fruits and others that 
produce no fruit; at homa belongs to the latter class and is therefore 
subordinate to REIT sacrifice in which fasa2as aro invoked and which 
is principal. Here in the stra gaz is used in contradistinction 
with wary, , 


Adhikarana Y. Sfitras 9-11. Dealing with the subj i 1 
1 5 ject that the yz i 
god essential, i shae ee 


eral tere: Meet Ne ١ «١ 5 ل‎ 


gane: the cup of curd; :اماق‎ occasional; afa aAa by reason of 
the description iu the Vedic tox. 1 G 


, 8. The (offering of a) cup of curd is occasional by reason of 
its relation with the Vedic text, 


According to tho Vedic text, the 


SEE: ceremony is performed 
whenever thero is an error or 


omission in the performance of a sacrifice 
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to appease the gods. The objector says that che performance of the DC 
ceremony is therefore occasional. 


(Ge N «١ «١ >» ا‎ 


fest: permanent, essential ; q and; TAS METTA by virtue of the word 
‘excellent.’ 

(The afaa is) permanent. because of the word ‘excellent’ 
(used). 

The objector takes up another position and says that as the word 
‘excellent’ is used in this connection the 2592 ceremony is therefore 
permanant; what is excellent should always be performed. According to 
the objector, the aag ceremony is both essential and incidental. 
Agi al amia Aana || (Ño qo alle) “It is 
best of all the cups; he who uses it, becomes exce!lent.” 


Se 
VARTA UP ١ 8 ١ eu 

maea by reason of its being the form of all (gods); a and. 

10, And also by reason of its being the form of all (gods). 

The objector strengthes his view by stating that the afang is the 
form of all the gods and the form of the gods is permanent. The afana 
ceremony is therefore both permanent and occasional. aataiaiaag 
gaat «î يجوزو‎ aAa Tao Sat safn 52991553 | (allel) 
“It is the form of all the gods viz„ this cup; he who uses this cup, obta- 


ins all the forms and cattle.” 
FEAT ال ات‎ ERATE 
نعود‎ U P2 1? 1 0 N 


fra: permanent; at on the other hand; I is; WATE: recommendation, 
restatement; 52: of the both (the priest and the sacrificer); sdf in the 
sacrifice; 315/3513 by reason of no connection ; 2056518 by reason of 
impermanent nature; aT of the impediment. 

11. On the other hand, it is permanent; it is astata because of 
their (of the sacrificer and the priest) having no connection with 
the act and by reason of the impermanent nature of the 
impediment. 


The author gives his own view finally after discussing the subject 
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from the objector’s point of view. He says that both the sag’ and 
asata have no connection with the impediment and because the impedi- 
ment is of momentary nature it is therefore incidental. The gfàang is. 
performed to appease the gods in order to obviate the impediment that 
may happen. The performance of 755: is therefore essential. 


Adhbikarany Vf, Sûtras 12-13. Dealing with the subject that Zort is occational. 
AMAA ea: TEA: VATA LATA NNR 


Sara: Vaiévanara offering ; Dat: permanent; era is; fred: with per- 
manent (things); antagen by reason of nu abering along or among. 

12. Vaisvanara is permanent-by reason of its. being numbered 
along with permanent things, 

The geing view is that as the uray offerings are mentioned amongst 
permanent things, so they are permanent. 


oR NAHAMAR 


qa? otherwise, on an occasion; gt on the other hand ; gege dàra 
by reason of the original statement. 

18. On the other hand, itis occasional by reason of, the 
original authority. 

The author’s view is embodied in the present sitra. The original text 
which is quoted ín this connection shows that wkhya fire is carried about 
one’s neck for a renr, Ukhya is an iron grate and fire in it is 
carried by tying it to the neck of the person for w year. 
He then, becomes qualified to perform the 7 sacrifice ; 
if it is nob done andthe sacrifice is performed, the sacrificer is des- 
troyed just as the fetus is distroyed. In order to obviate tho 
evil which is to befall by reason of this omission, a purodiga cake is 
offered to Jarat fire and the danger of destruction is averted. But when 
ukhya fire has been carried, there is then no necessity of Saray offering. 
So the Zara offering is occasional ; it is performed when tho emergency 
arises. A waged Daag Tar ا‎ Sage aìa 
5711011597 aai )جات‎ Fea AA aradan EIDE KELE 
Fal GRANJE ll HLS arm Data TAT AFRIMIN. RISATA 
51701533 atfaatssatar ar mà; Carag de Ararat: Dem äarer agaaa- 
Säi (Ge Sie eligga) “Ho who without holding fire in 555, establishes, 
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the sacred fire, is destroyed like the undeveloped fetus; (in case, he is in- 
capable to carry 367 fora year) he should offer cakes baked e 12 ans 
to Soot, because a year is Jarr fire ; like the fœtus which d 
mature in a year and is born on arrival of its time, similarly having held 
st for a year, he establishes fire on the arriyalof its time so that he may 
not perish. Itis the dear body of afa which is gatai; he obtains his 
dear body certainly.” 


Adhikarans vil Sûtras 14-18 .Dealing with the occasic nal nature of eat: 


ew © 
TET: 54 UP 12 1 wu 
uzfafa:, satchiti sacrifice; 99530 by reason of its being like the 
former. 
14. The Satchiti sacrifice is like the former. 


The stitra embodies the Jgd view of the objector. He says that 
azfafa is also permanent as he argued in the previous cases. 


~ 0 
ATHY see KAS) KA 918910 NU 

afit: with them; 5 and; gea 8531315 by reason of its reckoinng among. 

15. And by reason of its being reckoned among them. 

The objector supports his view by advancing an additional reason that 
the sixth chiti is described amongst the 5 chitis. The five chittis are 
permanent and the 6th chéti is also therefore permanent. “A chili is a 
place made of varion’ kinds of bricks in the form of a bird on a ground 


of two spans levelled by a plough. Such 5 chitis are first made and the 


sixth one is lastly constructed ; in them fire is established.” 


EEGEN ١ 1 8؟‎ ل١‎ 


aJar: by reason of the explanation of the recommandatory text ; 


and.‏ ا 

16. And by reason of the satisfactory explanation of the re- 
commendatory statement in this connection. 

The objector further supports his view by saying that the HIT text 


in this connection can be explained by holding the azfafa to be perma- 


vefa ETE fe 278 ra égen 


nent. 
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gafa: one chiti; at on the other hand; eg is; ATIF on comple- 
tion; IS because ; att? ordained; fafa with a purpose. 

17. On the other hand, there is only one chiti on the comple- 

tion (of the aftaaaa sacrifice) because it is ordained with a 
purpose. 

In the stitra, the author expresses his own view. The five chitis cons- 
tituto the 3003325 sacrifice; if there is an error or omission, then’ the 6th 
chiti is performed. If 5 chitis are satisfactorily performed, then tliere 
is no necessity for the performance of the 6th chiti. 


iS Go يميت‎ 
ARANA: GAAGA N PF ١ « ١ 95 i 

fasfatara by reason of opposition ; an: with them; 257588323 equal 
reckoning. 

18, Though opposed, they are reckoned along with them, 

The author replies to the objection raised in sûtra 15, Though the 6th 
chiét is occasional yet it is mentioned along with permanent things; as 
gods, men, and manes of opposite classes are mentioned together in the text 


ar aAa CA SAT ae) AGUA fahren ea sea: || (Aoeo 1121218) 
“The gods, the Risis and Gandharvas were on one side; the Asuras, tho 
demous and evil spirits on the other.” 


Adbikarana NI. Sûtras 19-21 dealing with the anbject that ا‎ 1 is not a sub- 


sidiary action. 


Can a 
TAT: RATE CTT U PF 1P gen 
faut offering to the manes of the ancestors ; asiga by reason 
of its own time ; 353] not subsidiary ; Ula is. 
19. - The offering tothe manes by reason of its (appointed) 
time is principal. i 


In the sûira, the author expresses his view that fisftaas is an inde- 
pendent sacrifice being performed on a particular day. 1071 
refa 225 “They perform feta in the after-noon on amaA.” 


(eases TERA N A « gen 


55533 like equal; = and ; 5885271313 by reason of its boing counted. 


20, And by reason of its being counted along with equal 
(things), 8 


7 
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The author gives an additional reason and says that the fafa be- 
ing mentioned along with principal acts, is also principal. 


21993 a ATA N LILIR 


in the case of Pe a and; gata by reason of its‏ 53ج 
being seen.‏ 


21. And by réason ofits being seen on a prohibited day. 


The author gives an additional reason-in support of his view; he says 


that the f¥sfaqag is performed on a prohibited day, ‘so it is an indepen- 
dent act. 


Adhikarana IX, Sûtras 22—24, - Dealing with the subject that the rope is a part of qq 
aq. 


TAE WA 5221758 ATT U © ١ « ١ aU 


part of the animal; 2913] the rope; Sam 18 ; TERR in that context ;‏ دجوو 
famata by being described.‏ 


22. The rope is a part of an animal being described in that 
context. 


The objector says that the rope is the part of the animal because it is 
mentioned in that connection. 


BOTS AT 58*30 ? ١ « RR 
agit part of the aq; at in the alternative, on the other hand ; TARTU, 
by reason of purifying it. 

23. On the other hand, it is a part of the sacrificial post by 
reason of its purifying it. 

In the present sûtra, the author gives his ‘own view. He says that 
the rope is a part of the sarificial post because it is tied round the 


sacrificial post to make it firm. 


AEN AUAT N? ١ « ١ wn 


ware: recommendation; a and ; دو تجح‎ full of meaning. 


24. It has a meaning (if we take it for an) arthavada (deserip- 
tive), x 


7 
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سس خيس ادام 


The text of the Rigveda where the rope is described in connection with 
the aq will convey a meaning if we consider it as a descriptive statement. 
5 D D D D 
‘The author gives this as an additional reason in support of his view. 


qaga: afta ATA ast arg TTA: | caters: RITITATR 
‘NANA 72591228233 || <5 ge (21213) “Here comes the strong, well clo- 
‘thed, and tied round (with ropes); it (4%) certainly is the best of all 


products of wood ; the wise poets with meditation, desirous of divine po- 
‘sition, erect it.” 


Adhikaraza X, Stbras 25—28. Dealing withthe subject that ‘gg is a part of tho animal, 


277023291513 UP ١ 21 HN 
wes chip; a and; qazgan, by reason of its being a portion of it. 
95, And © (is a part of 4q) by reason of its being a part. 


The objector says that weis a part of ag because it is prepared 
from it, 


ARIA ASAT 8 ١ « ١ 96 N 
Tasma: ransom; © and; 335351585 part. 


26. And (it is) aransom and therefore it is a part of (the sac- 
rificial post.) 


There is a story in the Veda that the ladle was broken andthe risis 
purchased it with the offering of a handful of grass as a ransom, From 
‘the chip of the sacrificial post, the =e was prepared and the destruction 


‘of the sacrifice was thus avoided, The objector advances itas an additio- 
mal reason in support of his view. 


SIAL RIJU AINA ad rai | وحم‎ giana aa Jaaa 
جود‎ ma A IA ai ARAA | JIET Bs 323513 N 

“Phe Riets who brought the aq saw in the days of yore; when the 
Jadle was broken, they believed that it foreboded the destruction of the 
‘sacrifice, They saw grass as ransom to purchase the ladle ; 
made from the qq is to avert the destruction of the sacrifice.” 


TAR TURAN VE) ¢ | 3° 


aH a part of the animal ; aT on the other hand; gdegeatg. by 


the swaru 
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reason of its being an object in itself. 

27. On the other hand, @&is a part of animal because it is 
TIRE. 

The author gives his own view in this. sûtra. The erg is nsed in: 


anointing the animal ; as it subserves this purpose, so itis an HIR} and: 
is therefore subsidiary to. the animal. j 


AGM AFIA: TAT N P | PF | FE 


amat by metonymy or transferred 362135 description about 
ransom; Sg is. 


an 


28. The description about ransom is by the transferred sense. 


afte is the subordinate significant power of a word. When: the prin- 
eipal sense of a word is rejected and the quality which it expresses is 
recognised, it is a case of a transferred sense or metonymy. When the- 
materials of a sacrifice are finally disposed of, instead of the sacrificial 
post, the 5 whichhas been prepared from the ag is thrown into the- 
sacrificial fire. This mode of release by ransom is.called Rm: 


The author gives a.reply to the objector’s objection contained in sitra \ 
26 by aaying that. the faemaare: is only by way of metonymy. One: eg: 
is used in anointing eleven animals with butter. This procedure in a 
rico is called qgaaratatat. ; so جه‎ is: connected with the sacrificial 
animal. 

Adhikarapa XI. Sftras 29 to 38. Dealing with the subject thal eat &c., are subsidiary: 


acts.. : S 
SATHATAAIASAT: MNAI AN TS NAN 
a 


goa raat: of the new and full moons ; RTT: oblations; araf prin- 


cipal; arfagtata_ by reason of no speciality (about it.) 

29. All the oblations (made) during new and full moon 
principal by reason of no special mention (made about them). 
al Yagas that are performed on the new and full moor: 
tioned and there is nothing special about 
ftra says that all. ants are equally important 


S ara 


Thore are sever 
days ; they are equally men 
thom. The objector in this s: 


and principal. d 


et aga ea RAAT Zeit TAT 
نوج مرج‎ U « ١ 8 ة ؛‎ H : 
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af at onthe contrary also, not 0 ; staf parts ; atfafage some Ku in 
which; stata by being part ; degfa: praise ; ©8823: common ; fe because ; ١ 
afda: praise. 

31. Not so; some are parts which are praised as parts; because 
the praise is general. 


The author gives GE own view in the stitra; that there are certain 83 
which are praised as parts ; and so they are parts but can not be 


principal. 
aut AAT ١١ « ١ « ١ ؟8‎ (١ 


. TAT also jFand; arated seeing another case, 
31. And again seeing another oase. 


The author supports his view ; in some sacrifices 52713] and others are 
not performed ; had they been priucipal, such would not have been the 
case. 


aa werg BCA AY TT AAT, 
اا‎ «1١ 89 ١ 


sat? not distintive; g on the contrary ; geng the reason ; XUA 

` 0 6 D 3 

among the principal; geg of the subordinate; famatacata by virtue of its 
inclusion. 


32. The reason (given) is not distinetive by virtue of the 
subordinate being included in the principal. 


The objector says that the reason given in sûtra 30 that the praise is 
general is not distinctive ; there are texts in which the principal is also 
praised and the subordinate is included in it. 


RAAT garg TIE TFTA: | eee SÚJT: | TTA: N 


“Agnoya ofering is the head.of the sacrifice ; 8 sqi offering is its 
heart ; the offerings to Agnisoma are its feet.” 


TESA Gea W212 1 33 


not; XI being not mentioned; euro seoing another case;‏ م 
gaiena by reason of its being subseryient to another.‏ 
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33. When it is not mentioned (in the Vedas) it can not be 
another case by reason of being subservient to another 


The objector supports his view by saying that itis not mentioned in 
the.text that it is subservient fo another, so it appears to be another case 


~ Aa ENN ~ 
E E iT EDK احا‎ 
agag ENT enana AAMAS Tae 
gA ]موب‎ 0] ee ke ee HU P1? | FP N 


gaze on being separate; g on the other hand; 23755231: of the names; 

e D D DH D 5 7 2 
raar: connection "CH the fruit; afra: by direction or command of the 
Vedas; 929]13ةة‎ sacrificial custom; 5 and; aq that; ga: again; Seen the 
distinctive mens a he "tech: ga hat: ngaca the quality of producing 
reward; acafaadt in its proximity ; 3823 unconnected ; aq that و‎ at consti- 
tuent part ; ITT is; afrad, being sharers; 558183 of the cause, or princi- 
cipal; aga: not directly stated ; 4 and; aa dda: connection with other. 


34. On the other hand, by reason cf the connection and 
sacrificial custom, when there is difference of names, ( there is’) 
connection with the reward ; that which is the quality of bearing 
the fruit is the distinctive mark of the principal and that in its 
proximity is unconnected, is a constituent part ; the connection 
with any other is not heard, 

In this sitra the author attempts to show the distinction between 
Sen and ata. That which bears the fruit is 85873 and that which is 


Set and bears no fruit is am. On performing the 


subservient to the 
also performed which subserve the prin- 


principal act, minor acts are 
cipal act. These minor acts are called gätt, 


ag iT ariaa sënger? Ne 


the names; RT 


gT: qnalities ; a and; aa agai: connected with 
suerg are not met 


are ordained; 4 not; 58 lin the constituent parts; 
with. 3 

85. The qualitie 
names (of the substances) 
parts, 


are ordained to be connected with the‏ و 
and are notmet with in the constituent‏ 
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This sûtra shows the difference betweeen JUFA and anaa. The 
author says that by qualities we know names. The name of the substance 
is by the quality it possesses and in the cònstituent part Mea E 0 
quality independently. A JU%F describes the quality when principal is. 
known while afm by means of gfasrtszat is connected with the prin- 
cipal; the yup produces fruit independently and the sinsa does not. 


A= à ا‎ 
deal aq PTAA AT: (EE 


gent equal; q and 7 الجا ككل‎ the text describing the origin or main 
act; oc: with others; tarha a: the connection of parts with the whole or 
main act. 

36. The text describing the main act is.similar ; the connec- 
tion of the parts with the main act is with other (acts,) 

The objector says that all acts mentioned are equally described and 
are therefore principal and their anim connection should be sought 
somewhere else. 


AMAA AAP ITS SEVIS: TATA MUNI 


sent in the origin ; afaa: connection ; TERT therefore; HATAN: 
description of the constituent part; tare is. 

37. There is a connection in the origin ` therefere there is a 
description of the constituent pari. 


Just as in the orign, first head is formed, then the middle part, then 
feet are formed ; so in the same’ way än, sqigata and afaina aro 
performed in order. See at P. 250 the commentary on 59 32. This 
statement in the Vedas is. by way of description of .وص‎ Tho author 
has given the reply to the objection raised in Wa 36. 


= SC: 
UT IFAT Ue | ¢ ١ 82 
TT again ; qand ; erga seeing another. 
88. Again, thore is seen another case. 


The author gives an additional reason in support of his'view. That 
on wie full moon day 14 offerings are made and on the new moon day 13: 
offerings are made. This number can be properly adjusted on’ the: 


hypothesis that ar34 &o. EE 
parts. ` EECH WEN &e., are ‘constituent 
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JAIMINE SUTRA. IV. 4. 40. 253 


agga Noaten agadi | aaa argent Il 


“Fourteen offerings are made on the full moonday and therteen on the 
new moonday.” 


Adhikarana XI[ eûtraa 39—41. Dealin i j i 
1 E with the subjoct that in a i 
satt &o., are the constituent parts, "lie SE 


5915528 Terrase fe ET Ve 


‘sarfaeta in a jyotistoma sacrifice ; 525215 equal; af¥fitee indistinc- 
tive ; fẹ because ; rot cause. 


39. Ina jyotistoma sacrifice all are equal because the cause 
is not distinctive. 


The objector says that in a 3595 sacrifice all the minor ants such 
as THAT &e., producing fruits are all equally important. 


TATA ان رد ات ا انا‎ CRA ART RAT 
SMA: Wats TAT N21 «١ Fo u 


gurati of the qualities; g on the other hand ; seqfwaret with the 
‘original statement ; 89515 by reason of the connection : j TUX: the text 
describing the reward ; seng therefore ; AH soma yaga; 5818 principal; 
ara is. 

40. On the other hand by reason of the connection of the 
qualities with the original statement there is a text describing the 
reward; the soma is therefore principal. 

The author gives his own view in the present sutra. In the original 
statement the reward of a principal act is mentioned and the subordinate 
acts constitute the principal act and produce the general fruit. The 
AIH sacrifice is therefore the principal act and 278597251 and others are 


subordinate acts. 


AMAA tiem aka samia arf 52005 | a cater eater 
gta Aga daza: aaga: REY: || cata araanfa TIR | 7 get 
UAT: | Ao To & م‎ 99 3, 

“He who is So of heaven, should SC fel. How many 
are its flames which are ‘its songs? Threefold, fifteen times, seventeen 
times and twonty times; these are, verily, its flames, which servo as 
songs.” 3 
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` TUT ASAAN ١ «8 ١ LeU 

aut similarly; = and; asariga seeing another case. 

41. And similarly there is ano ber case seen. 

The author in support of his yiew quotes the authorities. 

aT aag aaen aa agia ari feed gaia‏ جا 
seng ll TARR 239114 a ll‏ 

«Aata is the head of the sacrifice ; 24 rattis of gold should be given 
in Agar sacrifice ; in mautar twice twenty four should be given.” 


END OF PADA IV. 


END OF CHAPTER IV. 
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